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Economy of Damnation: Satan’'s Fal in Paradise {osi

Horace Jeffery Hodges

1. Infroduction

In a recent article, Diana Treving Benet araues that Safan’s sdiloguy in
Book 4.32-113 mug be taken seiously when it shows Satan consideing the
poedhility of repentance, for it has parallels to Adam’s soliloguy in Bool
10,720-844 (Benet 2006), Ther falen conditions are similar, Satan, carring
hell within himself, fears that "in the lowes deep a lower deep / Sl
threatening to desour me opens wide" (AL 4,877, and Adam, describing
hims=df as driven into an "abwes of fears” finds himsef "from deep to deeper
plunged” (10,8445, &dam is "[t]o Satan only like [in] both cime and docom”
{10541), But as Bengt shows, "the most important similaity they share is the
Eruption within them of a divine woice . . . . [in] the guise of el
comsdence” (Benet, "Adam's Bdl Conscience” 2 of, & 423245 10812 that
reminds them of their own choice to dischey and of God's justice in
punishing them (4,.66-653, 71-72 10, T28-763),

Does conscience play a role bewond this? It certainly does so for human
beings, Some incsiduals receive sabvaticn thrcugh spedal arace (3183184, but
the rest will hear the call of God's "umpire conscience,” and often be wamed
shout their 9rful state even as grace invtes them o repert (3185-196), Those
who hear will find God's daw of grace, but those who scom will harden their
hearts and fall desper inko dn to find themsehes excluded from God's mercy
(31965200, God's "umpire consdence” thus plass the role of dedding between
the saved and the damned depending upon whether thew hear or scom its
promptings, Since Satan has a conscience, he wolld szem to confront this
same choice bebween hearing o scomning, But if Satan has this lbertarian
freedom after the fall that he had pricr to it £3,102), then the possibility of
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his repertance and arace is genuine, Yet, how would this cohere with God's
hawing "Crdained without redemption, without end” the place of those angds
who choose to reect the reon of God's ancinted Son (58157 | suogest: that
Zaan does not have libetarian freedom ater his fall, Rather, he is enthralled
to his own s2ff (3125 6,181, which mears that atthcugh he s free from any
extema chain of causdity cperaing by force to determine his decisions againg:
his will, he is not free from an internal chain of causality flewing from his
character and determining his decisions by infarming his will of what he
wants, For Zatan to regain his lbertardan free will, God wolld have to endow
hirm with the same presenient arace that is provided fo Adam and Eve 1o
erable them to repent through praser and therebs esentually find saving grace
through the Son's merdt (11,1-449), Yet, God nowhere in Paradise Lost endows
Satan with prevenient grace, for God knows by his &rminian—Mdinarian
middle knowledoe (& species of fordknowiedoe) that Satan would not use his
regained libertarian free will to repent, He wolld not do so because his
character is so far fallen tha in his deprasdty. he would not choose saving
arace despite his being free and able to choose it, For Satan to use anw
restored liberarian free will 1o repent, God would also need to alter Sdan's
character so that he nat only could but also would repent, but 1o do this,
God would have to redeem Safan against Satan’s will, Satan’s conscience
thergfore senes to condemn him rather than to lead him toward repentance,

2. Ordained Without Redemption

In Paradize Losi 5 E00E15, Baohael tells Adam of God's decree that the
disine Son shall reign in heaven as the ancinted “Jicegerert” &dceregent) to
whom eservone shall bow and aclknowledae as Lord:

Hear, dl ye sngels, progeny of light,

Thrones, domingions, princedoms, Jdriues, powers,
Hear my decree, which unrevoked shell sand
This day | heve begot whom | declare

kAy orly Son, and on this haly kil
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Him have amointed, whom ve now behold

& my dght bend vour beasd | him sppoirt:

And by myselfl have swom, to him shal bow

&l kness in heaven, and shal confess hirm Lard:
Under his grest Woegerent reign shide

United as one indwvidud sou,

For ever bappy: Him who disobeys,

ke disobeys, bredks union, and that day,

Cagt out from God and blessad vision, falls

Imo witer dadness, deep inguffed, Hs place
Ordaired without redernption, without end. (7 5.600-615)

This passage ends with & satement that expresses rather stardy the punishment
ordained for those who disobey the Son eternal damnation,

God decrees these formal terms from his imperial throne in his official
gaus as heavenly ruler (2 5584-585), He speaks, as it were, ex cathedra,
His decision cannck be rescked, not even by himself (5602), far he has swom
by that which is most holy himself (5607, He has gated these terms before
al of the assembled angels, 50 none can plead iancance, The tems ae Sict,
judaement is merciless, and the canseauence is dire, Cischey the Son Goto
hell forever, God decreed it

But howe should we understand this decree? Is it arbitrary, such that God
might hawve decreed a different punishment? Cr is there some inner logic to
this decree tha crdains damnation without end? Athaough we might imagine
the God of schoagtic nominalism lurking here in all of his wilful arbitrariness,
bAlton believed in a rafiond God who endowed the angels and mankind with
afree raicnal wil (2 3107-111; 9EE3-EED, Moeower, God provdes reasons
for his actions, In fact, by confragting the falen angel’s failure to find grace
with mankind's success in finding i, God spedfies a reason for the diference
even though both fell through their own free decisions:

| formed themn free, and free they must remain
Till they erthrall themselves | else mug change
Their nature, and revoke the high decree
IUnchengeshble, etemd, which ondsined
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Their freedor they themselwes ondsined their £,
The firgt =ort by their own suggestion fal,
Sef-ternpted, sef-depraved. man fdls, deceived
By the other firgt! man, therefore, shdl find grace,
The other nore..., (A& 3.124-132)

blton has God explain that Zatan and the cther falen anads shall not find
arace because thew tempted themsdwes and caused ther own seffdepranation
{compounded, pethaps, by their having deceived markind), W can reasanatl
as=ume that this accounts for God's decree in Book 5 lines 800615, noed
ahone,

bMiton's God thus does not appear to be an arbitrary deity, willfully
decreeing eternal damnation for those ameds who rebd againg the Son, He
has a reason: different punishments for differert sins, Satan’s @ is far wose,
But is it that bad? ‘\Why eternal punishment? |s there =ill an aspect of the
arbitrary to God's decree? Before answering, Bt us note two things, Frd,
30d is decreeing here, then one would expect &l of humanity to find arace”
since the line states that "man, therefore, shall find grace” (& 31310, bt this
cbrdously does nok happen (Unless presenient grace is meant, but this will not
affect my larger point), Second, Miton's God does not consistently use " shall”
to express a decree, for some forty lines eadier, God sdes that Saan "shal
pervert” mankind (3.92), which is cettainly no decree since in hlton's
theclogy, man falls freely rather than through some predesinanan choice by
God (395 ), Arguably, then, God is nat decreeing the fallen angels to
damnaion against their will. So, perhaps there remains a deeper reason for
God's difinction between fallen angels and fallen mankind, Mae tha 3125
staes that "thev themsehes ardained their fal” (vition 1288) This applies to
both mankind and the fallen angels, so it suggests that some difference in
their falen natures acoounts for their respective punishmerts, It also powerfuly
suggests that we maore carefully interprat God's gatement that any angel who
rebels against the Son will find "his place / Crdained without redemption,
without end” (5t 5614-615) What, precisely, does this decree mean?
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3. His Pace Crdained

& casud reading might suggest tha God is ordaining specifically those
particular, individual angels who rebel agang the Son to eternd damnaion,
Cre might also read Book 1 lines 70-72 in this way

Such place ermal justice had prepared
For those rebellious here their prison ordsined
In uter darkress...

& closer reading shows that both here and in Bodk &, lines 614-€15, hiton
iz congruding his ines carefullvto avoid suggeding tha God directly ardains
the rebellicus to etemal damnation, Miton must express carefully what God
decrees, for if he implies that God ordains specifically Satan and the fallen
angels to eterral damnation in Hel, then this coud pose alogical problem for
hton's gipulation that God has already decreed libertarian free will for the
angels (cf, AL 3125-128)

| sgaes that the angds’ case parallels that of human beings, aout whom
hilton states:

[Tlhere is no reprobaion except for those who do not believe o do nat
pasid, and .. thisis raler a mate of coreecence then o an exoress decres
by God. Thus there is no reprobaion from eemity of particus men For
God predestined to sdvation dl who use their free will, on one concition,
which spplies to |l Mone ae predegtined to degtruction excesat through their
own fault, (¥2E 190)

In short, God predestines #e aigss of persans who choose o believe o nct
believe, but not parfoula mdivdual, to salvation o reprobation, Similarlsy,
rather than decresing angels directly to damnaion for their foreseen fall, he
crdains their prison without redemption, their place in utter darkness, God
crdains not those who rebel but the place where the rebels freel choose o
ke "they themsdves ordained their fal' (3 31280 "Suffident to have shood,
though free to fall" (399), they freely "decreed their own resolt” (3116-117)
and thus choee to fall (31080 despite knowing the corssauences, thus making
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their fall their cwn free decree, By this indireciness, ko reduces God's role
in the process of damnation,

4, Thralldom and Seif

bAlton presents the unfalen Zafan as having libetarian freedom, a free wil
untouched by necessity, predestingion, decree, foreknowdedae, or fate, and
therefore equally capable of choosing good or el (cf, A 398128
EE19-543, In shat, nothing externd to the self causes Satan to choose e,
for as Miton also argues in De Doctring (0, 45, "The will which is threatened
of overshadowed by any external decree cannot be free, and once force s
imposed,” the will is not free (v2 8 1890, Similarly, Paradise Lost 3,99,
which applies equally to Saten as o markind, assures us tha those who fell
were made " [s]ufficient to have stood, though free to fall” (FL 3,990 and
thereby entails that Safan was dso subjed to no intemal chain of causation in
chocsing el (cf, ¥P 6 157-162),

This changes after the revdlt, for in rebelling againg God, Satan and all
such rebels "enthrall themsehves" (AL 3.125), But to what do they enthrall
themsdwes? To themsahes, as Modid declares to Satant "Thesdf nok free, but
to thvself enthralled” (58,1810, Mate that Abdiel is not sasing that Satan is
subied o exernal foaces that now have him enthraled, Rather, he means that
Zatan’s subjectivity has altered, such that his choices are now subiect to
internal causes, whether chains of causation o single causal links,

But what is this "self"? Satan’s =2lf is characterized by rebellicusness,
aroundlessness, chacs, hell, In Book 4, Satan describes himself:

ke misersble! YWhich way shal | fly

[rfinite wrath, and infinite despsr?

YWhich way | fly is hall) myself am bell

And in the lowes deep a lower desp

Still threstening to devour me opens wide,

To which the hal | suffer seems a hesven. (473-78)
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Auch insights drive Satan to thowahts of repertance, but only momentarily, for
he guickly resolves nd to submit to God, then seems to doubt his own
resclution before resohing maore firmly to commit himself to el (4, 75113,

In &l of this inner tumal, Satan is driven by passions, for kiton descibes
him as such:

Thus while he spake, each passion dimmed his face
Thrice charged with pale, ire, enyy and despair,
YWhich rmarred his bomrowed visage, and betrayed
Him courterfeit, if ary ewe beheld

For hesvenly minds from such distempers foul

Are ever clear, (4.114-119)

=dan has unbalanced himself, can no longer think clealy moves swased by
his inner drives, stands enthraled to his divided, plural =elf, In this e of
thralldom, he has log his libertarian free will, and though be chooses wha he
hirnzelf wills, wha he wills flows nct through his reason but directly from his
unstable, depraved passions, Athough il ndthing exdernal o =atan causes him
to choose e, a link o chain of causation interna to his seff now leads him
to make el choices, Such a will is bah free and nat free, free from exernd
congraints but enthralled to its irational self,

5. Prideful Passion

Shone al, Satan is internally driven by His impassioned, owverweening price,
bilton’s first mention of Satan establishes this:

The infemal sempent, he it was, whose
[..]
pride
Had cagt himm ot from hesyven, with all bis hogt
Cf rebd angels, by whose sid sspidng
To ==t himsdf in glorny sbove his peers,
He trugted to have equdled the most high,
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If he opposed and with ambitious sm
Againg the throme and monachy of God
Raisad impiows war in heaven and battle proud (FL 4,34-43)

Fride drives him to rebel (5659-665), to seek God's throne (B8.85-900, then
cagts him from heaven (4.34-37), The rebel angels, by aspiing with him, make
themseles paty with his pride (f, 5740 878 760D and thereby share in it
and the retribution that it calls down (10577),

Fride in itself is not necessanly bad, not a "modest pride” (43100 that
satisfies kel with the digrity approptide to one'’s proper, assigned posttion, as
wolld seem to be the case with the archiangel hMchael, who approaches the
fallen &dam in a benign but certainly nct humble aspect, for he accepts
Scdam’s bow, does not bow in refurn, and throughout maintains a regal
dignity (11,238-250), Satan, by contragt, distants his pride to seek above his
proper gation and to displace God, He fals, but retains his pride, Indeed, it
iz desaibed as "cbdurae” (158) and its effedt is to futher harden his heart
{1571-573) and set him to seek revenge (1,603-604), Satan’s pride s
mentioned many times in Faadse Losd, He s, in shot, the embodiment of
an immodest, envious, usurping pride,

6, Falen Naures

While Adam and Eve may be "[t]o Satan only like [in] both crime and
doom” (10.841), there are some clear differences in thelr falling and in their
fallen conditions, Perhiaps one could argue that bath Satan and mankind fel
due to pride, for Adam does accuse Eve of overreaching due to pride and
wandenng varity (10874-579), Be that as it may Bve does naot wish to usum
the podtion of one higher than herself: she wishes merely to rise to a higher
gtatus and is ticked into breaking God's command in order to do so (of,
105800, God Himself emphasizes the diference between Satar's fall and that of
rrarkdnd, who was " [bly fallacy surprised” (881,155, a5 already noted abowe:

The firgt =ort by their own suggestion fal,
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Sef-ternpted, sef-depraved. ban falls, deceived
By the ather first: (A 1.129-131)

W can now see tha the diginction is not a merely formal ore but a foma
cne that signifies a subsantive difference, Satan and his cohorts willfully,
pridefuly rebel to usurp God's status, whereas Adam and Eve are deceied
into rebelling to raise their status witholk any intention o harming the S&us
of cthers, Satan and those angels who follow him tempt themselwes with
seff—pride intent on a future alory won throush usurping God's pogtion, and
thes thereby deprave themsehes into possessing a prideful nature of a tpoe that
cannct submit itself to God, Ther fallen gate thus folows from the manner
of their =in, for thew have formed their own character, shaping it by their
matives and thelr adions, Adam and Bwe have dso shaped their characters, bt
nct by a pride that would preclude submission to God,

Sithough Satan auffers and has regrets, he remaing proud of his rebelion
despite his suffering, Fride remains his defining frait, and the other fallen
angels share in this, Thew, too, ae enthrdled to ther prideful naures, This
pride leads to Satan’s inslbordinafion to God the Father and causes many of
the cther sins attributed to him throushout the poem, Granted, Satan
cons ders repentance:

0 then & lagt relert: is there no place

L&t for repertance, none for pardon [=t7
More left but by submission and tha word
Disd=in forbids me, and my dread of shame
&mong the spidts benesth, whom | seduced
YWith other promises snd other vaunts

Than to stbmit, boagting | coud subdue
The omnipotent, (FL 4, 79-86)

Despite congderng repentance, howesver, Satan quicdy recalls His honor and
dizdains the shame tha he would incur ameong the fallen angels i he did seek
God's grace, Moeowver, in his proud faleness, he does not serdoudy congder a
tepertance cther than a merdly feianed and temporany one arsaay (4.95-101;
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of, 22572490, Indeed, he reflects with pride upon his accomplishment in
freeing” nearly half the angels of heawven:

To me shall be the glory sole among

The infemal powers, in one day o have mared
YWha be, almighty styled, six nights and days
Cortinued making, and who knows how long
Before had been contriving, though perhaps
Mot lorger than since | in one night freed

From servitude inglorious wellnigh half

The angdic name, and thinner left the throng
Of his adorers. (2 9135-141)

=Zatan’s concern with honor, pride, and glory led him to his rebellion in an
attempt to displace God and Christ and precludes him from repenting and
seeking grace, Lhlike Adam and Bwe, who did not rebd out of enve or pride
bt from a desire to better thelr position witholt displacing anvone, and who
were ashamed of thelr fallen position (of, 91068, 1079, 1084, 1087, 1114,
1119 10,113, 158, 3368), Satan feels no shame in his fallenness.

7. Without Redemption

Haw, then, oould Zatan possibly be redeemed’ From whom? From him sy
Fide presents it, for a redeemer would have to take S3an’s place, and Satan
wiolld have to humbly accept this, but how would this be possble’ Even an
crnnipctent God cannct do just amsthing, Bven an all-powerful arbitrary God
wiolld be congrained by the principle of noncortradiction, in the sense that
he could not decree that athing simultanecusly bath exst and not exds in
the same way, nor could he ordain that 2 plus 2 be equal to bath 4 and
some other number, Miton's God, moreoser, is not arbitrary but s
congrained by his justice—in Miton's understanding of what this “justice”
means, For this reason, he must reauire a substitute to pay the price that
mankind cannct pay,
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Frevenient arace wolld rediore S3tan’s libertarian free wil, but he Sl wodd
nct repent, for this grace would not ater his characer, which is dominated by
pride, Wy would he nat repert? To repent, Satan waould hase to accept
sadng grace, but given God's jusice as understood by Miton (8 3205-216),
an economy of savalion reguires a redeemer, Chly the Son could play this
preeminent role, but rebeling againg the Son's preeminert. position is precisely
Zatan’s sin, one that flows from the pride that defines his character, Saten
wiould neser accent hasira his place taken by the Son, for this would displace
Zatan. Any repertance by Satan wold reguire that he accent the Son as Lord,
which is precisely what Zatan would refuse to do, God would not only need
to restore Satan’s lberarian free will, he would also have to alter Satan's
character to enable him to repent, but that would invole redeeming Satan
againg his own will, A3 such, Satan would ot be making a free decision, and
blton's God does not farce decisions, Unlike mankind, therefore, Satan
occupies an iredeemable position,

8. Bacursue on Preveniert Grace

blton infroduces the concept of "prevenient grace” in Bodk 11, where it
infu=es the hearts of Adam and Bve and restores the freedam of their wils to
repent.

Thus they in lowliest plight repertart stood
Praying, for from the mercy- sest above

Presenient grace descending had removed

The stony from their hearts, and made nes flesh
Regenerae grow ingtead, which the spint of prayer
Irspired, and winged for hesven with speedier flight
Than loudest arstany.... (A8 11.1-7)

bt s description here of presenient grace’s effedts reminds cne of a passage
in &minius’s works "Cn the Free Wil of kan and its Powers":
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[Tlhe free wll of man, as congitued in the third state of Penewed
FigtecuTess [has been regtared] ... when new dfections, indirgions and
rmoiorns agesng with the lawy of God, heee been excited in his best, and nesw
pioraers beee been procliced in him it comes to pass tha, being liberated from
the kingoom of derkmess and being now made “ligt in the Lomd," (Ephes w
8.) he undergtands the true and saving good tha, fter the hadness of Hs
story heat has been changed into the saitness of flesh, and the law o God
according to the coverant of grace has been inecibed on i, e 31, 32380,
{Armriniue 1)

When the will is again free, it has "freedom from necessity, whether this
proceeds from an external cause compelling, of from a nature inwardly
detenmining shadlutely to one thing” (aminius 11; o, Y26 157162, Jucha
resored freedom enables one to freely repent,

Lrminius wants to enrdl Augustine on his side and therefore deserly quctes
from Augustine’s writings against the Pelagians:

Sbeecpert o folowng gace does indesd aedst the good punpose of man bt
this good purposs would have no existence Lnless through precedng or
preserting grace. And though the desire of man, which is called good, be
gegged by geoe when it begnsto bel ot it does ot begn withouk grace, b
is ingpired by Him, conceming whom the &pogtle wites thus, therks be to
God, who put the same eamest care into the heat of Titus for vou, I God
incites any one to hawe “an eamest care’ for abers, He will ‘oo it into the
heart’ of some aher person to have “an eamest care’ for Rim, (Aminius,
"Public Disputation 11"

The original Latin in Augustine’s text reads:

Honge SLEeT OEISELT FERTLET SO LT S se s (i St mec
g geee el praaceaeral ralia Sl Quogue Aoniils ol alaiiuy
Aoy quamas, cu esse cognerdt aaivay raia mon Bamet Nt sine
ardlia ced ah Mo insoidey, o quo dict Amosiolus” Gratige auterm Do, gy
et idar st o wade i corae TR OF sfudlumn quisoue wf oro alis
fhabegt Deus oE o o 58 joso fabedt qwis aius est agiues? [BLgURinus,

Conta . . . PalagiEnor)
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Arminius wites of two categories of grace, quoting Augustine’s "preceding
grace” (prascedare! gratia) and "sUbseECUENt grace” (subsaguens grafa) in a
manner that suggess prior 1o and following repentance, respectively, but
Aminius also wiites as f sedma a coninuum between the two, as suggested
b his reference to Jeremish 31°s "carmenant of arace” inscribed on the heart
tgiven that this alludes in part to the change wrought by saning grace),
blton, dmilarly, speaks of grace and repentance in a manner suddeding a
continuum (A 11,251-258), Miton may have owed an intellectual debt to
Srminius or Augustine for the concept of "presenient arace.” but the
expression maore closgly reflects the "grafa progvarians” of fouinas (Surag |,
i, au, cdv. B) or Mdina (Pohle, "Molinism™),

&lzo possibly lurking in the backaround to Arminian thought lies the
Erasmus—Luther debate over arace and free will, Dennis Danielson guotes
Erasmus citing Augusting in an argument for prevenient arace:

Augagtine challenges the vewtha man, subjedt 1o gn. can batter himsef or
act to save himmedll, Orly undesserved oivine grace can g men aupsmatraly
to wish that which will lead to gemal life This is known to some a5
preveniert grace. (Danielson B2

Danielson, unfortunately, does not provdde the Lating but since Erasmus is
cing fugudine, he is perhaps bomowing Auguting's rascsaaal grafiz which
we have already encountered above, klton wolld kel have dso known of
Yondel' s "vookarmende ghenadd (605, & any rae, the grafa praaveriens of
Sauinas and hdina remains the doses werbd paralld, but the expression is,
undoubtedly, widely used among Medieval scholasfics,

9 Brief Bearsus on Middle Knowledoe
Conceming the falen angels, Fowler halds that "God knows that thes will

nat in fact repent,” thouah Fowler provides no argument (88 175, n, 132, |
propose a middie—nowledoe argumert and suggest that hMifton's God knows
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that Satan would not repent (even i given presenient grace) in the same way
that he foreknows all free decisions:

[Mlathirg haopens because God bes foreseen i, bt rether he bas foreseen esch
evert because each is the reaut of paticulsr causes which, by His decres, work
juite fresly and with which be is thomugHy familisn 5o the oubcome doss not
redt with God who foresees it, but only with the man whose action God
foresees As| have dermonatrated sbove, there can be no sledlute divine decres
shout the action of free agerts (v B 164)

tilton derives his analvds of foreknowledae and its compatibility with
libertarian free will from the midde—lnowedae theclogy of the Dutch
Frotestant Jacobus Arminius and the Spanish Jesuit Luis de Mdina (and
possibly cthers), Miton states that despite there being no absolute diving
decree about the action of free agerts, God foresees with certainty what a
person will freely do because God s thoroughly familiar with the "particular
causes” (ncluding reasons) that "work quite freely” The expression thorouahly
familiar" reminds one of Moling's concept of God's "supercomprehension”
(Freddosa of, Fobe), Thus, | suggest that Miton's Arminian—tadinarian God
icf, Hodaes) can foresee through his midde knowledae that athough Satan
coud make use of the aift of presenient grace fo repert, he would not do so,
=Zatan hims=elf seems to have an inkling of this

This knows my punishern therefore as far
From grarting he, a=s | from begging pesce (A 4,103-104)

Knowing Satan’s courterfadud refusa, God dees nat offer him any preverient
grace,

10, Economy of Damnation

&darn and Eve, hasdng rebeled neither explicitly against the Son nor to
displace the Father but having been deceived into faling by spedous promises
of nsirg raher than by resertful seff—ohide of place, are potentially redeemable,
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Through God's umpire conscience, thew can come to truly rearet their sin
(31941970, and since God foreknows their free decision to repent if given
back their bertarian free will, he bestows upon them prevenient grace,

Y, as Berat shows Satan dso seems to hear the wice o consdence (Bengt
3. If s0, then what role can the umpire consclence play for Satan’ It seres
to confront Satan with the tuth sbout himself and to offer him a dcice that
he cannct make in his fdlen gate and that he would not malke in a gate of
prevenient grace, YWwe see his own reasoning, his implicit rejection of
repertance, and since this réedion sems from his pidefl character, he wolld
reled repentence with o without presenient grace, =0 God has no reason 1o
cffer Him any prevenient grace and thus does nat do =0, Satan binds himsaf
in a spiral of ever—deeper fallenness, an economy of damnation:

They who neglect and scom, shall never taste
But hard be hardened, blind be blinded mone,
Tha they may stumble on, and desper fall (A 3.199-201)

Though the Father speaks these words againg men and women who despite
the prometings of conscience refuse to repent, they wiould also seem to aoply
to Satan:

So farewell hope, and, with hope, farewell fear,

Faresell remorss! &l good to me is los

Ewil, be thou my good: by thee st least

Divded empire with hesven's king | hold,

By thee, and more than half perhaps wil raigry (22 4.103-112)

Lile Benet, Fowder cornects Satan’s words here to God's waming in 3199401
concerning the hardening of one’s heart (4.110-12 of, Benet 112, hlton
presents in Satan a similar prompting of consdence and thoudht of repertance
reieded out of hopelessness in Sxatise Raganed (FR 220 of, ¥P6 349,

The economy of Satan’s damnaion is seen deadyin s confrontation with
the Son during the war in heasven, where Satan and his rebelious angels
harden themsehes againg the Son's restoraive powers that coud reclaim enven
them if thew could but bend their pride and themsehes toward repentance af
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the Son's display of life—giving creativty in repairing the damage wrought by
Satan’s terrible battle:

This saw Hs haoless foes, but stood obdured,
And to rebellious fight ralied their powers,
Irsensate, bope conceivirg from despsr.,

In heswnly spirts coudd such perverseness dwell?
But to convince the proud what signs avail,

Or wonders move the obdurste to relert?

They hardened more by what might most reclaim,
Grieving to see his glony, & the sight

Took emvys and, sspidng to Hs height,

Stood re-embatled fierce, by force or fraud
YWeening to prosper, and & length prevail
Againg God and Messish, or to 4l

In universd min lag... (A B785-797)

Confrorted by the Son in bis power and glony preserted with the possibility
of relerting and being redaimed, the rebdlicus host ingead harden themsehes
further in their pride and resolve to resid all the more, esen at the risk of
losing all—which they do lose,

But coud the falen angels have relented, repented? Mot as totaly depraned
fallen creatures lacking free will, no, for their obdurate nature internally,
inexgrably, causaly infoms their chcices, Then, could they have relented and
repented if aranted presenient arace? In principle, ves, thew could, But wolld
thes hawe repented if given preserient grace? No, For the falen angdls to take
ary superraturaly aranted free will and to make use of it toweard repenting of
their rebelion and submiting themsgwes to the Son, they wolld al=o need to
rearet their act of rebellion, not just its consequences, Yet, thew would nct
rearet haxing rebelled, for they are "obdurate” in their nature, and their
obdurate nature would remain and offer specious reasons (not causes) for
relecting repentance even i granted the presenient grace tha enables one to
make free decisions, Unlike Adam and Bve, who are not cbdurste bk regret
their choice and are able to regret it because they fell deceived (PL
3.130-1313, and therefore submit even in their fallenness to God's fair
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iudogement (cf, A 10,769), the angds have fallen through their own pride in
desiirg a higher place to be adhieved by displadng God's Som—and esen by
disnlacing God himself, From the moment of ther rebellion, therr pide has
been chdurae, making them incapsble of sLbmitting to the Son in repentance,
We see ther chdurate nature confronted by God’s Son in the final moments
cf the war in heaven, YW hase already seen it in the ealy lines of Book 1,
which ascribe Satan’s expulsion from heasen as due to his pride (1,337 and
descaribe Him in his moment of recovered conscicusness as winessng “chdurae
pride and steadfast hate” (1.58) eservwbere in bell that he cagts his "baefu
eves” (1.58), In shott, the fallen angels would neser freely repent even if
aranted the ability, Thus they neser receive prevenient grace,

11. Conclusion

Enthralled to his "seff,” the fallen Safan resembles pogtlapsanian Adam and
Ewe in lacking the libertarian free will that he had possessed in his unfallen
state, Mankind is therefore "[t]o Satan onlyv like [in] both crime and doom”
LA 1083410, Unllke Adarm and Bve, howeser, nowhere in Paradise Lostis he
shown receling prevenient grace, Satan’s conasdence senes nd to lead him to
repentance, for he does nat wish to repent and would nct repent esen if he
had the free will to do 2o, Fether, Sgan's conacience condemns him fudher as
he hardens his heart againgt repertance, hMiton's God does not decree tha
=aan will fal futher, nor does he decree tha Satan will be forever damned,
for such would stand &t odds with Miton's aim of justifving God's waws (d,
¥PE 164-165, 343, God dees decree the place of eermal damnation, but
=atan and the cther falen angels fregly choose to enter tha place. In doira so
thew ater their character in a wawvtha presents their redemption, Mo externd
causd chain forces them to relect repertance; rather, an internal causal chain
rocted in their seff—depraved, ungiable dharacter infoms them to wilingly reiect
repertance, Frevenient grace wolld free them from this intemal causal chain,
bt because God foresees through Hs Arminian—kAdinarian middle knowledge
that the fallen angels would =till refuse to freely repent due to fallacious
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reasons (ot causes) drawn from their chdurate natures, he does nat bestow
upon them the presenient grace that enables repertance, The conseguence
fdlows that the "[blad angels are kept for punishmern:,” as hlton asserts, such
that “they utterly despair of therr salvation” (P 6 348, 3490, Therefore, the
fallen angels, thouah nat predestined to reprchation, do lack the capacity to
repent of their rebellion and, in fact, never fake cther than perverse pride in
hawng rebelled, &z such, they stand—and fall—hewond redemption,
{Korea University)

[Keswwords: biton, Satan, self-enthraliment, foreknowledoe, decree, presenient
grace, libertarian free will, reason.]
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Economy of Damnation: Satan’s Fal in Paradise Lost

Abstract Hcrae Jefery Hodoes

The atide argues that Mion's Satan in Feradise Laosf camnck repent because
in falling he log his likertarian free will and became enthralled by causal
chains to the prideful passions of his cwn divided sef, Unlike the falen &dam
and Bve, Satan never receives the prevenient arace that could restore his
freedom, He does not receie it because due to his falen nature, he wiould
never make use of a redored free will to choose repertance, He has fashioned
his awn hardened nature throuah the thoushts and adions gemming from the
pride that occadoned his fall, and his pride would gand between him and
repertance even i he were once again to possess libetaian freedom, God's
decree that those angels who reiect the Son's rule will fall into a "place /
Crdained without redemption, without end” (5.814-815) thus seres more as a
warning abolt the conseguences of character—shaning choices than & athreat
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of divine wvengeance (and even less a dreumlocution impling predestination of
the falen angels), Adam and Eve, hening been deceived by Satan and nct
sharing his overweening pride, have fallen natures of a kind that would
mckivate them to choose repentance if aranted the prevenient grace that
restores free will, which explains why God begtows it upon them, Satan, by
confrast, remans raoped in an economy of damnation, as do dso the cther
fallen angels,

{Korea University)

[Keswwords: biton, Satan, self-enthraliment, foreknowledoe, decree, presenient
grace, libertarian free will, reason.]




